Despite the value of these individual discussions, the book as a whole does not adequately address the real significance of the study of Hebrew in the intellectual and spiritual agendas of the Renaissance, the Protestant and Catholic Reforms. The study of kabbalah by Christians and Jews is virtually ignored. Despite the short essay of Antonella Ansani on Pico, and significant recent research on his and his contemporaries' Hebraic interests, the volume omits almost entirely this critical factor in the study of Hebrew among the Florentine circle, Egidio of Viterbo, Francesco Giorgio, Cornelius Agrippa, Johann Reuchlin and many others throughout Europe. The encounter with Hebrew and Rabbinic texts on the part of certain German and Dutch Protestant scholars is also passed over. Nor do any of the contributors reflect on the impact of the Converso community on the Hebraic interests of Bodin, Montaigne, and other sixteenth-and seventeenth-century thinkers. David's scholarship exemplifies a characteristically ItalianJewish program of learning. Tirosh-Rothschild says, "The syncretist fusion of halakhah, philosophy, humanism, and Kabbalah was uniquely characteristic ofJewish culture in Renaissance Italy. It is found nowhere else" (I33). David ben Judah Messer Leon wrote many books, only a few of which survive, on philosophical topics, including a commentary on Maimonides' Guide of the Perplexed; as well as biblical commentary, legal responsa, an encomium of women, a book of theology, and other works on music and poetry,
